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Vou. 1.] PHILADELPHIA, FEB. 15, 1826. _[No. 29. 
eres ees — 
RELIGIOUS TEST. 

“ And we believe, and are sure, that thou art that Christ, the Son gf 
the Living God.” John vi. 69. 


This is the reading of the received text; and although a different 
reading is given, it concerns phraseology rather than fact. This is 
in substance, and nearly in form, the profession of belief uniformly 
made and proposed by the apostles, and which received, in the most 
direct and unqualified manner, the approbation and benediction of 
the Saviour. We may therefore infer, that this is precisely that 
profession of belief which the spirit of the gospel requires, to enti- 
tle its professor to all the privileges of common fellowship. To 
suppose otherwise, is a reflection on the faithfulness of the primi- 
tive propagators of Christianity, and would also authorise the con- 
clusion, that every successive age of the church has been left with- 
out any proper directory on this particular and momentous subject; 
for no other form of faith is even named in the Christian scriptures. 
But if this profession was the criterion of Christian fellowship—if 
it was the standard of Christian faith, then every form of faith which 
varies from this simple declaration, is a departure from propriety 
and truth. The inference unavoidably follows, that all the creeds, 
platforms, and confessions of faith, instituted by men as the criterion 
of Christian fellowship, have tended to corrupt the faith and vitiate 
the practice of Christians. They are the very seals of apostacy, and 
carry their own evidence, that they are adapted to the convenience, 
the weakness, or the prejudices of uninspired men. 

These evils might perhaps have been indulged, if they had ended 
here; but they have been productive of the most dreadful and com- 
plicated mischiefs to mankind. They have been the hot-beds in 
which the worst passions have germinated, and which have been 
transplanted into every region where the Christian name has been 
assumed. They have dissolved the ties of nature, poisoned the 
endearments of friendship, converted the tenderness of sympathy 
into the spirit of cruelty, and deformed the beauty of the works of 
God by the blasphemous daubings of baseness and folly. 

The berality of this profession of belief is transcendant. There is 
no unimportant discrimination, no fastidious adherence to an un- 
meaning expression, no demand of a punctilious acquiescence in an 
incomprehensible dogma, but a plain and intelligible proposition is 
made, which neither requires exclusive sagacity to understand, nor 
the refinements of scholastic sophistry to explain. It constitutes 
the basis of the Christian character, the criterion of mutual fellow- 
ship, and the substance of public profession; and leaves every mind 
to form its particular judgment of all the minutia which may stand 


4n 





























j44 Religious Test. 


in any way connected with the Christian revelation. Nappy would 
it have been for the human race, could this have continued the only 
rule of faith, which guaranteed the fellowship and watch-care of the 
church! 

One important evidence of the Divinity of this truly apostolic and 
Christian creed, is its general nature. It is this that renders it 
unlike every thing of human invention, and altogether worthy of its 
Divine author. Every production of human intellect is characterised 
by its circumscribed and partial nature: on the contrary, the illimi- 
table perfections of the Deity are illustriously displayed in the pur- 
poses which he has revealed to the world; and in none more re- 
markably, than in the institution of a declaration of faith, designed 
for universal acceptation. The speculative genius of one mind, and 
the modest diffidence of another, are here perfeetly reconciled; and 
the infinitely diversified peculiarities of faith find a common centre in 
the comprehensive avowal, that * Jesus Christ is the Son of God.” 
If any mind is so perversely constituted as not to be able to assent 
to this plain proposition, even infidelity itself is not menaced by a 
a single anathema; but it is left to the miseries of its situation—te 
grope amidst its own darkness, and to feel its condemnation in the 
simple fact of its unbelief. This, then, is the process by which in- 
finite wisdom apportions its visitations, falsely called punishments,— 
by indissolubly linking cause and consequence in an undeviating 
concatenation. How stupid and incompatible with the dealings of 
Jehovah, are the cruel and ineffectual attempts to convert men to 
the Christian faith, by the influence of pains and penalties of human 
invention, and at the disposal of man! But is it less absurd to 
measure the standard of his faith, when once he has made the Chris- 
tian profession? and to say to the investigating mind, “thus far 
shalt thou go, but no further.” The principle is the same in both 
cases—is equally wrong in both, and the only material difference in 
aspect Is, that to compel a professing Christian to receive my pecu- 
liar opinions, or to suffer such punishment as I may choose to in- 
flict, is most unnatural. 

The conduct, therefore, of those who require implicit submission 
to their peculiar opinions, is not only without excuse, but defies 
palliation. Is it urged, that men have honestly, and with the most 
benevolent feelings, persecuted dissenters? This may well be admit- 
ted, but does it justify their ignorance of the first and plainest maxim 
or precept of the gospel? The disciples, who would have called fire 
from heaven for the destruction of those that neither received nor 
honored their Master, were severely rebuked, notwithstanding their 
ignorance of the spirit by which they were actuated! But the most 
uninformed Christian can hardly pretend the ignorance on this sub- 
ject, which it is manifest constituted the misfortune of the disciples 
before the death of Jesus. What, then, can be urged in extenuation 
of the conduct of those who have ever been the most active persecu- 
tors, and, at the same time, the best informed members of the Chris- 
tian community ! 

The heads of ecclesiastical establishments—=the dictators of cone 
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{tssions of faith, and the administrators of the civil power, have in 
all ages been the efficient termentors of mankind, for mere matters 
of opinion. Are they the poor, deluded, and ignorant creatures, who 
in perfect honesty, and with the best intentions, have violated the 
plainest precepts of Christianity, by acts of cruelty the most revolt- 
ing to humanity! Be it so, then; but will the “rulers of this dark 
world,” and the humble “ lords over God’s heritage,” feel obliged 
by the concession? Contemplate the subject as you pleage, a per- 
secuting Christian is a monster in religion, and a paradox in terms 
a hvpocrite in principle or a brute in practice! 

Credulity itself would do violence to its contemptible character, 
should it plead sincerity and ignorance, in extenuation of the cruel- 
ties of the fathers and familiars of the Inquisition. The graceless 
reformer, who reduced the immaculate absurdities of predestination 
to five points, gloried in having gratified his malignity at the expense 
of the blood of Servetus. His admirers urge the custom of the age, 
but would blush to name his ignorance as an excuse for his barbari- 
ty. The spirit of durntng, which has more than once shed the lustre 
of the flames of martyrdom upon the religion of the English nation, 
savours strongly of a zeal for power, misconstrued to a zeal for 
religion. 

But by what name of infamy shall we distinguish the precious 
relics of the dark ages, which have survived the wreck of the splen- 
did fabrics of monkish policy—and which have been preserved with 
great care, and faithfully transmitted down to the present age? It 
defies the soft and qualifying appellations which charity would ap- 
propriate to an era of mental darkness; for this is an age of light and 
reason. Yet even now the religious privileges of dissenters are not 
only disputed, but their civil rights deliberately called in question. 
And this impudent prerogative is thundered from the fu/pit, and 
complacently echoed from the dench. It is thus renewing a con- 
nexion which patriotism, decency, and religion had long since shown 
to be pernicious and detestable; and the dignity of the ermine is de- 
graded by a servile submission to the crozter and band. 

Nor is this unnatural coalescence of light and darkness—this 
renovated union of religious intolerance with civil power, attempted 
by those who, in any other situation, would condescend to the humi- 
liation of approbating their own measures. No; they would spufn 
the effort, as the illegitimate production of a little brief authority,” 
as unworthy of an enlightened individual as tt is incompatible with 
the institutions of a free people; and they would glory in a manly 
opposition to a measure wholly subversive of the rights of conscience, 
and destructive of the dearest interests of mankind. 

These remarks have been suggested by the late decision of the 
District Court for the City and County of Philadelphia; by which 
an individual, professing Christianity, was declared inelligible as a 
witness, merely because his faith did not comprise a particular itera 
of the popular creed. It is not from any peculiarity of opinion, that 
we remonstrate against that decision—it is the frincifle on which it 
fs founded, and the consequences which it is calculated to produce, to 
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which we object. And we would as cheerfully assert the rights of 
the retiring and unoffending Quaker, as ex/ose the judicial presump- 
tion of any member of that or any other society. 

What has the declaration of faith, quoted at the head of this arti- 
cle, to do with the speculations concerning rewards and fiunishments 
in a future state? Surely nothing; except to show their absurdity 
when made the criterion of faith, or the rule of judicial proceedings ! 
Let Christians, of every sect and name, return to first principles ; 
‘and universal charity, and individual right, and rational civil liberty, 
would bless the world! Ep. Un. 


SYMPATHY. 


“ Rejoice with them that do rejoice, and weep with them that weep.” 
Rom. xii. 15. 


No form of expression can more fully inculcate the necessity ana 
duty of fellow-feeling. But it is a duty founded only on frincifle, 
and one which cannot be abstracted from it. This is not uniformly 
the case. The man who clothes the naked, feeds the hungry, o1 
gives drink to the thirsty, does good, whatever might have been the 
motives that inspired his conduct. The sufferer is equally benefitted, 
whether the favour originated in ostentation or charity; and the 
duty, abstractly of relieving the distressed, is equally well perform- 
ed. But to be glad with the joyful, and to weep with the sorrowful, 
can only be justified on the exercise of the genuine feelings of sym- 
pathy: and such is the universal conviction of this truth, that every 
pretence to a participation in the joys or sorrows of others, where 
insincerity is suspected, is justly treated with contempt and “abhor- 
rence. Custom, which too often deals in the most extravagant 
hyperboles, has on this subject scarcely transcended the limits of 
propriety and truth; and we habitually interchange expressions of 
felicitation and condolence, almost exclusively with such as sensibly 
share our griefs and our joys. Nature, that kindly preserved the 
moral principles in man, cherished with particular fondness the feel- 
ings of sympathy, and had thereby nearly anticipated the social ge- 
nius of the gospel. The apostle added the sanction of this last gift 
of revelation to the kindest and most endearing exercise of our | 
social feelings, apparently with a view to impress the authority of 
the Deity on the seal of philanthropy. 

It is remarkable, that all the requisitions of the gospel strictly 
accord with the most benevolent principles of our nature. It often 
directs their enlargement, but never opposes their exercise. 

And here the remark may be made, that the monastic and ascetic 
spirit which has so generally prevailed in the world, and which has 
entirely excluded a considerable portion of community from the 
society of their species, is perfectly unnatural. No kindred and bene- 
volent feeling has been indulged; but, on the contrary, every dictate 
of sympathy has been suppressed. The moping recluse has steeled 
his bosom against every impression which society was calculated te 
make, and he has lived as though the world of intelligences lived 
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not around him. This frigid indifference—this anti-social apathy, 
is eternally incompatible with the exhortation to “ rejoice with them 
them that do rejoice, and to weep with them that weep.” 

There are certain affinities which spontaneously produce the 
exercise of sympathy, unless the feelings are more than brutalised 
by the monstrous perversion of nature. This highest exercise of 
sympathetic feeling exists more particularly in the relation of parent 
and child. No parent, who is worthy of the name, can say he has 
not the most lively interest in the circumstances of his child. All 
the energies of his mind are exerted with a view to the promotion 
of the comfort and happiness of his offspring: and if, in the revolu- 
tions of events, affliction falls upon this child, how pungent are the 
sufferings which affection entails upon the parent! 

But while nature has entwined the finest feelings of affection and 
sympathy around a parent’s heart, it has taken care to provide for 
the orphan. Those whose duty or profession calls them to the 
immediate care of children, acquire more or less of a parent’s fond- 
ness. But as this principle might not arise in the heart, the parti- 
‘cipation in the condition of the fatherless is most pathetically enjoin- 
ed by the Deity ; and its neglect or abuse constantly enumerated in 
the catalogue of the most pernicious and most detestable crimes. 
Such also are the various ties of friendship, that it requires no effort 
to feel a very lively interest in the joys or sorrows of those it. has 
endeared to us; but here the social sympathetic feelings nearly ter- 
minate: and it is consequently here, that the force of the gospel 
requisition, to share the joys and griefs of others, principally com- 
mences. The duty is obvious; but the reasonableness and propriety 
of that duty should be sought—we should be apprised of these, before 
we can properly discharge our obligation; and they are found in the 
instructions of the gospel. 

No other system places men on an equality—no other gives them 
the same privileges—none else teaches an universal affinity between 
man and man. Absolve any man from this conviction, that he is 
made of the same materials, and has the same privileges of any other 
man, and he will never see or feel the propriety of sympathising 
with him. The experience of all ages may be adduced in proof of 
this sentiment. While the Jews considered themselves not only as 
a different race of mankind, but distinguished from them by the 
special inheritance of the highest privileges, they appeared nearly 
destitute of any feelings of humanity for them. This conviction, 
though unauthorised by the principles of their law, rendered them 
extremly barbarous; and it was manifestly the cause of that peculiar 
obstinacy and insubordination, while tributaries to other powe! », that 
produced their particular sufferings. 

In the few Christian converts from among them, and especially 
the apostles, we are furnished with a complete contrast of this na- 
tional character; and it will be impossible, consistently, to account 
for this circumstance, but from the fact, that they had learned io 
* callno man common or unclean.” It was this truth which ex- 
panded their minds, their charity, their affections—taught them to 
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sympathise with, and do good to every man, and to instruct the 
ignorant, strengthen the feeble, and comfort those in affliction and 
distress. 

Plain as this truth is, and plainly as it is taught in the gospel, the 
disciples gradually lost sight of it, until scarcely a vestige of fellow- 
feeling was left among mankind bevond the narrow boundaries of the 
church. As the doctrine of reprobation gained ground, accompanied 
with the notion of exclusive distinction in the favour of heaven, the 
circle of charity became circumscribed—the feelings for suffering 
humanity were blunted, and the world again sunk in the stupidity 
of heathenism, and re-acted the scenes of Jewish and Pharisaic 
cruelty. 

From these facts, it appears, that we find in the gospel the only 
genuine principles of universal philanthropy and social order: not 
in its contaminated form, as preached by exclusive sectarians; but 
as it flowed pure and heavenly from its inexhaustible fountain,—the 
infinitely merciful Father of all the human race. Wherever these 
principles are cherished, the vast and diversified race of Adam is 
viewed as the equal recipients of the Divine favour, as having equal 
claims to sympathy and care, and to all the offices of kindness and 
humanity. 

But there remains one consideration,—the sympathy which should 
extend to enemies. The very form of the injunction,— Rejoice with 
them that rejoice—weep with them that weep, forbids a solitary 
exception. If it designates my duty to my child, my parent, my 
friend, it also points out my obligation to the stranger, and to my 
enemy: for though the heaven-instructed disciple may have ene- 
mies, Ae cannot be an enemy! He must cherish forgiveness, he must 
hold out the hand of reconciliation and friendship—like the parent 
in the parable, he must behold the returning prodigal while yet ** a 
great way off,” and he must run to meet him. This will prevent 
aggression, and also encourage a return to friendship and harmony. 

The cultivation of the sympathies of our nature thus tend to the 
promotion of social affection and happiness. It directly improves 
individual friendship—strengthens the bonds of society—inspires 
mutual confidence—subdues and overcomes rash and impetuous 
passions—prevents crime—exalts and purifies human nature—as- 


similates man to man; and establishes the reign of heaven—the 
dominion of Peace. 
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From the (N. Y.) Gospel Herald. 


LETTERS ON FLECTION—BY RICHARD WRIGHT, OF GLASGOW, (scoT.) 


Dear Sir—In investigating the Scripture doctrine of election, we 
are now come to that point which will render a more particular 
statement of its connexion with the doctrine of the Universal resto- 
ration necessary. 

The only wise God can never act without design; without having 
an end in view perfectly consistent with infinite wisdom. All the 
designs of God must originate in love, for God is love, consequently 
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must have the happiness of his creatures for their object. All the 
divine designs, manifestations. and operations, must be comprehend- 
ed in one connected, harmonious, all-perfect system: seeing they 
originated in and proceed from him, who is of one mind, who com- 
prehends all at one view, with whom there is no variableness, neither 
shadow of turning. He who is Almighty can never be at a loss for 
means to carry his designs into effect. He who hath declared, “ My 
counsel shall stand, I will do all my pleasure,” cannot, consistently 
with his own honour and immutability, suffer any part of his designs 
to be eternally defeated; nor without suffering an amazing breach 
endlessly to remain in the vast arrangement of creatures, formed by 
infinite wisdom, power, and geodness, to constitute one perfect 
whole. That the carrying of all Jehovah’s designs into effect, so as 
to unite in one, and produce perfect harmony and felicity among the 
whole system of creatures, is the end for which he hath chosen his 
holy one, the Lord Jesus Christ, I shall attempt to show in this letter. 

The election of Abram, Isaac, Jacob, and their descendants, is 


connected with the election, and introductory to the appearance of” 


Jesus Christ, who is Jehovah’s elect, in whom his soul delighteth, 
ene chosen out of the people, Isa. xlii. 1. Psalm Ixxxix. 19. The 
election of individuals, who live under the gospel dispensation, is in 
and by Christ, Ephes. i. 4, 5, consequently he is to be considered as 
the primary and yrand object of election, in whom all the divine 
dispensations are connected together, by whom they were consti- 
tuted, Heb. i. 2. He is the seed of Abram, to whom the promises 
were made, Gal. iii. 16. All the blessings bestowed under the law 
were an introduction to, and shadows of, the blessings which are come 
by Jesus Christ, John i. 17. Gal. iii. 24. Heb. x. 1. Consequently, 
if we can prove that the election of Christ, and all that Jehovah hath 
done for, and will do by him, hath for its object the happiness of 
mankind universally, it must fellow, that those who are chosen in 
him, are elected in subservience to the same object; for it cannot well 
be supposed that he was chosen for one purpose, and his disciples 
for another; therefore, we have now before us the point upon which 
the decision of the question (Is the doctrine of election connected 
with the final restoration of all mankind?) may be said to depend. 

When God called Abram, he certainly acted with design, and had 
an end in view, to which his calling of, and engaging to bless him 
and his seed was subservient; his design was, according to his own 
positive declaration, to make him and his seed a blessing to others, 
by all the blessings he would bestow upon them; the end which all 
his peculiar dispensations should subserve, was the blessing all fami- 
lies of the earth. Considering these things as ultimately referring 
to what God would do for mankind in and by Christ, the seed of 
Abram, to whom the promises were made, I proceed to show, more 
fully than I did when noticing the promise to Abram in a jormer 
letter, that, 

1. By all the families of the corti must be meant the whole human 
race. 

The earth is the common origin and dwelling of the hu nan 
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race, Acts xvii. 16. There cannot have been a descendant of Adain 
who did not belong to some nation, family, or kindred of the earth; 
consequently, when all nations, families, kindreds of the earth, are 
mentioned, without the language being restricted to any particular 
generation, the words being alike applicable to all generations of 
men, from the beginning to the end of the world, I see not how less 
than the whole human race can be intended. There may be solitary 
individuals who belong to no nation, but they must be a part of some 
family ar kindred; yea, the phrase “ all nations,” as used Matt. xxv. 
32, is admitted by our opponents to mean the whole human race. 

If the love of God was not universal, it might be doubted whether 
he could ever have promised to bless the whole race of man; but 
his love to the world is declared to be the cause of his giving his 
Son, John iii. 16. Christ’s dying for sinners is stated as the highest 
commendation of the love of God, Rom. v. 8; and we are assured 
that he tasted death for every man, Heb. ii. 9; we may infer, that 
as his love to all mankind was so great as to induce him to give his 
‘only Son to die for them, he could design nothing short of blessing 
them all in him; and as his love is unchangeable, it follows, that he 
never can give upon that design, which naturally results from hes 
love, until it be completely carried into effect. 

“ The Father sent the Son to be the Saviour of the world,” 1 John 
rw. 14. “ Christ came to save the world,” John xii. 47. It is clear 
from these passages, that Christ was intended to be a universal 
blessing, and that if ever the end for which he was sent be answered, 
he must become such. How can this be denied? How can any man 
admit the truth of the above passages, and yet assert, that God did 
not intend te bless the whole world in his Elect, in whom his soul 
delighteth? If it be admitted that God sent his Son to be a blessing 
to all mankind, and at the same time maintained that all men never 
will be blessed in him, will it not follow, that the end for which the 
Father sent him will be defeated, and Christ eternally fail of accom- 
plishing the purpose for which he was sent? Are not these far great- 
er difficulties than any that can be supposed to attend the admitting 
that Jehovah promised to bless the world in the seed of Abram ? 

“ Christ is exalted to be a Prince and a Saviour,” Acts v. 31. 
‘*God hath highly exalted him, and given him a name which is 
above every name; that at the name Jesus every knee should bow, 
of things in heaven, and things in earth, and things under the earth ; 
and that every tongue should confess that Jesus Christ is Lord, to 
the glory of God the Father,” Phil. ii. 9, 10, 11. It is not at his 
name as Judge, but as Saviour, that every knee is here said to bow; 
not to him as Judge that every tongue is here said to confess, but 
every tongue is to confess his Lordship as annointed Saviour. This 
confession is to be the glory of God the Father; but can he be glo- 
rified by his creatures, any further than his gracious designs re- 
specting them are carried into effect? Christ is said to be thus glori- 
fied, in consequence of his obedience to death, ‘by which a way is 
opened for the recovery of a guilty world from sin and its effects; 
hence it seems more natural to suppose, that this codfession wil! 
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result from his becoming a real blessing to every creature, than that 
st will issue in the endless misery of millions who make it. 

2. The blessing which Johovah promised to bestow upfion all families 
if the earth, in Christ the seed of Abram, extends to their comfilete 
restoration from sin and its effects. 

Peter, after quoting the promise we are considering, in his address 
to the Jews, adds, “ Unto you first, God having raised up his son Jesus, 
sent him to bless you, in turning away every one of you from his 
Aniquities,” Acts iii. 25, 26. It follows, that those who are not turn- 
ed from their iniquities, are not blessed in the sense of the promise, 
as Peter understaod it; but he extends the blessing spoken of in the 
promise to all the kindreds of the earth: therefore, all the kindreds 
of the earth must be turned from their iniquities, before the promise 
can be completely fulfilled. According to Paul’s explanation of the 
subject, none are blessed with faithful Abraham, but they which be 
of faith; yet he speaks of the promise as extending to all nations, 
and of the blessing of Abram coming upon the Gentiles; he does 
not say upon individuals among them merely, but speaks of the 
Gentiles collectively, Gal. iii. 8, 9, 13, 14. Does it not follow, that 
sooner or later the blessing must become universal, unless the end 
for which Christ suffered never be fully answered, and the promise 
of God never completely accomplished? Jesus Christ was a minister 
of the circumcision for the truth of God, to confirm the promises 
made unto the fathers—that they might trust in him—that all people 
migyt praise the Lord, Rom. xv. 8, 9, 11, 12. 

“ Behold the Lamb of God, which taketh away the sin of the 
world,” John i. 29. “ He appeared to put away sin by the sacrifice 
of himself,” Heb. ix. 26. “For this purpose, the Son of God was 
manifested, that he might destroy the works of the devil,” 1 John iii. 
3. The word sin, in these passages, is used collectively, to express 
the whole mass of human transgressions. If the whole mass of sin 
be taken away, can any part of it eternally remain? If sin eternally 
remain, Can it ever be said that Christ hath put it away? Can sin 
remain after it is put away? If sin be put away, will not all suffering, 
which is the effect of sin, entirely cease? And if all suffering cease, 
will not all creatures be happy? Does it involve greater difficulties, 
to suppose sin and suffering shall have a complete end, and all crea- 
tures be made happy, than to suppose that Christ will never accom- 
plish that for which he appeared, and that the works of the devil 
will eternally remain, though the Son of God was manifested to 
destroy them? 

Jehovah saith, ** My counsel shall stand, and I will do all my plea- 
sure,” Isaiah xlvi. 10. Of Christ it is said, “ The pleasure of the 
Lord shall prosper in his hands, chap. liii. 10. ‘The apostle declares 
that the good pleasure which the Father bath purposed in himself, 
is no less than the gathering together, or reheading of all things in 
one, in Christ, Eph. i. 9, 10. But if enmity is to be eternal, how 
are all things to be gathered together, and made harmonious parts 
of one stupendous whole, under Christ, the head of the new creation? 
If mankind be gs widely separated from each other to all eternity 
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as the most perfect holiness and the deepest pollution are, as thc 
highest bliss and the lowest misery can be, their being gathered té- 
gether in one must be deemed an impossibility. If they be eternally 
scattered and separated from each other, it is evident they cannot 
be reheaded, as one complete system of beings, perfectly organized, 
under the ministration of Christ. While any thing remains separat- 
ed, all things are not gathered together. If all things be not gather- 
ed together, how can the counsel of God be said to stand, the good 
pleasure which he purposed in himself to be done, and his pleasure 
be said to prosper in the hands of Christ? Let no man talk of the 
obstacles which stand in the way, to prevent this purpose of Jeho- 
vahk from being carried into effect; for what obstacles can be too 
great for infinite perfection to remove? and what he purposed in 
himself he must necessarily purpose in infinite perfection. What 
can there be so fascinating in the doctrine of endless punishment, 
that Christians who profess to love all mankind should be determin- 
ed to maintain it, in opposition to the most important principles, the 
immutability of Jehovah’s counsel, the perfection of the ministration 
of Christ, and the plain language of scripture? Tradition, what hast 
thou done! How hast thou concealed the sunbeams of divine reve- 
lation in mists and darkness? Ye inventers of creeds and systems, 
how have ye fettered the human understanding, and obstructed by 
your dogmas the road to knowledge! Prejudice, thou spider of the 
mind, how hast thou spread thy cobwebs over all the faculties of 
man! But soon shall the sun of truth dispel the clouds and mists 
of tradition ; human creeds, systems, and dogmas, shall follow their 
makers to the dust; and the cobweb fortification of prejudice shall 
fall, to rise no more. We are waiting for thy salvation, O Lord. 

3. The Son of God, his Elect, in whom his soul delighteth, is able to 
restore to hafifiiness the whole human race. 

The grace which is come by Jesus Christ, is sufficient for the 
restoration and happiness of all mankind. The grace which came by 
him is called unsearchable riches; how abundant, then, must that 
grace be! It is said to fill him in whom it hath pleased the Father 
all fulness should dwell, Eph. iii, 8. John i. 14. Col. i. 19. Surely, 
then, that grace must be as extensive as sin and its effects. It is 
said, “ The law entered that the offence might abound.” It is the 
law that makes sin appear what it is in all its aboundings, and that 
sets forth all its penalties. The law describes the utmost limits of 
sin and its effects; yet it is added, * Where sin abounded, grace 
did much more abound,” Rom. v. 20. If sin should abound over 
millions of creatures to all eternity, and the grace of God never 
reach them—if the law should ever describe a sin, or inflict a penal- 
ty, which grace cannot recover from—if the grace of God extend 
but to a part, and sin abound over the whole—if grace abound only 
in this life, and sin abound to all eternity—if grace never counteract 
all the mischief done by sin in the creation, how can grace be said to 
abound even equally with sin? Yet the apostle speaks of its abound- 
ing much more. I.et us not dishonour the grace of God, by suppos- 
ing, that after having begun its reign for the express purpose of d¢- 
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molishing the empire of sin and death, and establishing its own 
unrivalled dominion, it will suffer sin to reign, and death to main- 
tain its empire to all eternity. 

The provision made in Christ, and through his death, is sufficient 
for the recovery of the whole human race. He died for the redemp- 
tion of the transgressions that were under the first testament, Heb. 
ix. 15. The righteousness of God is declared for the remission of 
sins that were past, Rom. iii. 25. He gave himself a ransom for all, 
to be testified in due time, 1 Tim. ii. 6. He is the propitiation for 
the sins of the whole world, 1 John ii. 2. Will any one assert, that 
there is more malignity in the whole accumulated mass of sin, than 
there is healing virtue and efficacy in the grace which is come by 
Christ? That sin has been more prolific of misery, than he and his 
death will ever be of blessing? If the healing virtue of the remedy 
provided in Christ be capable of producing effects equal in extent 
to the effects of sin, it follows, that it is capable of effecting an uni- 
versal recovery. 

The priesthood of Christ is sufficiently permanent to enable him 
to carry into effect all the ends of his mission and death, for he was 
made an high priest after the power of an endless life, abideth a 
priest continually, is consecrated for evermore, Heb. v. 6. chap. vii. 
3, 16,28. His priesthood and the salvation of men are inseparably 
connected; therefore, so long as his priesthood continues, the reco- 
very of man will be carried on. 

The authority of Christ is sufficiently extensive and durable to 
give him full opportunity to bless the whole race of man. He is 
mediator between God and men, 1 Tim. ii. 5. The word men is 
used collectively for the whole race. The Father hath given him, 
power over all flesh, John xvii. 2. All the acts done by him, until 
the kingdom be delivered up to the Father, are mediatorial acts, for 
tillthen he must reign as mediator; even until all things be subdued 
unto him. 

“Tt hath pleased the Father, that in him should all fulness dwell; 
by him to reconcile all things unto himself,” Col. i. 19, 20. If 
enmity be kept alive to all eternity, a// things can never be recon- 
ciled to God. But what is there that God cannot enable Christ to 
effect? Shall not Jehovah effect that purpose for which it hath pleased 
him that all fulness should dwell in Christ? It is no where said, 
“-Some things shall remain in endless opposition to God;” or, that 
“ multitudes of creatures shall be annihilated, because the Lord can- 
not bring them into subjection ;” but it positively asserted, that “ He 
is able to subdue all things to himself,” Phil. iii. 21. 

4. Christ will not deliver ufi the commission which the Father hath 
chosen him to execute, until he hath carried into effect the frromise 
which God made to the fathers, that in their seed all the families of the 
carth should be blessed. 

If all the promises of God be in Christ yea, and in him amen, 2 
Cor. i. 20, it follows, that they must all be carried into effect, before 
his administration terminates; for should one divine promise be 
negatived, should its truth fail to be completely realized, that pro- 
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mise would be neither yea nor amen: therefore, if any part of all the 
families of the earth fail to be ultimately blessed in Jehovah’s chosen 
one, how willl the promise to Abram be yea, and amen, in Christ 
Jesus? 5 

«“ He shall see of the travail of his soul and shall be satisfied,” 
Isa. lili. 11. But did not his soul travail for all mankind? did he 
not suffer with a view to the removal of the sins of all? How, then, 
can he see of the travail of his soul, unless all for whom he travailed, 
be finally recovered? Can he be satisfied with the eternal loss of 
millions, for whom he died? 

He must reign until all enemies be put under his feet, until all 
things be subdued unto him, 1 Cor. xv. 25, 28. Then, and not be- 
fore, will he deliver up his commission, that God may be all in all. 
Was he to deliver it up before he had thus gloriously executed it, 
God would not be all in all when he had delivered it up ; for where 
sin and its effects have any existence, God is not all, and while sin 
and its effects be any thing, in any part of the creation, God cannot 
be all in all. 

Can there be any of the human race who are neither in heaven, 
nor on earth, nor under the earth, nor in the sea? For John, in 
vision, heard “ Every creature which is in heaven, and on earth, and 
under the earth, and such as are in the sea, and all that are in them, 
saying, Blessing, and honour, and glory, and power be to Him that 
sitteth upon the throne, and the Lamb for ever and ever,’’ Rev. v. 
1S. But surely they cannot all unite in this song, until they be all 
blessed in the seed of Abram. 

After the last judgment and the punishment of the wicked, it is 
said the tabernacle of God will be with men, that “ they shall be his 
people, and God himself shall be with them, and be their God. And 
God shall wipe away all tears from their eyes; and there shall be 
no more death, neither sorrow, nor crying, neither shall there be 
any more pain; for the former things are passed away,” Rev. 
xxi. 3, 4. The men spoken of are supposed not to have had 
the Lord for their God before, but to have continued in a state of 
suffering and pain until the Lord shall then come to put an end to 
it. Who can these men be who will remain in a state of death, 
crying, &c. and not have the Lord for their God, after the general 
resurrection, and the last judgment, until God visits them to put an 
end to their sufferings? Surely neither the saints, nor those who 
died in infancy. Who can they be, but those said to be cast into the 
Jake of fire? 

On the whole, it appears that Christ Jesus, who is the Elect of 
Jehovah, is chosen to make the whole creation happy. 

This letter has swelled to an immoderate length, I trust the im- 
portance of the subject will be admitted as an apology for the 
room it will occupy in the miscellany, and hope I shall be able to 
bring my future communications on Election into a much smaller 
compass. 








Belief—A Cheap Salvation. 


BELIEF. 

The following general principles of faith were communicated to 
the Editor of this paper, in a letter from Mr. A. Raines, who 
was announced as a preacher of universal salvation in our last num- | 
ber; at which time we promised an outline of his faith. It should 
be recollected, that this summary profession of faith was adopted 
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; without any direct intercourse with the preachers of Universalism, 
and with little or no knowledge of their peculiar views, as published i 
} to the world. It will now be manifest, if it has not before appeared, +7 
that the scriptures and common sense are sufficient to make men i" 
Universalists! The belief, that “ Jesus is the Christ,” is adopted it 

by Mr. R. as the criterion of fellowship. — ty 
EXTRACT. cH 


“ We generally (in fact all of us) believe in but One Gop, infi- 
nite, immutable, indivisible. 

“ We generally believe, that Jesus Christ is a super-angelic crea- 
ture, by whom God created all things, through whom all his divine i 
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communications flow, and by whom he will finally redeem all the race 
of Adam. The common doctrine of original sin, and total depravity, 
we consider to be a priestly invention, without any foundation in 
reason, scripture or common sense. The doctrine of substitutional 
suffering, or vicarious punishment, is so completely contradictory 
t to itself, and to the communicable attributes of God, that we cannot 
* believe it; and there seems to be something so horridly cruel in it, if 
1 that we esteem it a very dangerous doctrine. We have no hopes of 
a future state of existence, but by a resurrection. The immortality* 

of the soul, which has been preached for so many centuries, is, we 

think, not a scripture doctrine.” 


* What is called natural immortality, is no doubt here intended, as the pre- 
ceding sentence sufficiently expresses the hope of immortality by a resurrec- 


tion. Eo. Un. 
}— - —____} 


FROM THE CHRISTIAN INTELLIGENCER. 
A CHEAP SALVATION. 


Mr. Streeter—I am too far advanced in years, to think on the 
great subject of salvation, as taught in the bible, without increased 
seriousness. But I must confess, that when I hear of saving immor- 
tal souls for the paltry sum of three dollars, it causes me to smile; 
and I am persuaded that if the common sense of mankind does not 
soon become disgusted with the speculating and bartering policy of 
f modern priestcraft, the scripture doctrine of saivation will be wholly 
lost, and immortal beings will be bought and sold, with as little re- 
serve, as slaves in southern markets. I have lately been asked, and 
even ¢eazed, by my eldest daughter, in the presence of a dandy-drest 
young clergyman, to give three dollars a year, or rather, promise | 
that I would assist Aer in paying that sum, in aid of the “ Female ty 
Education Society,” to educate indigent young men for the gospel 
ministry. When J had inquired into the nature and prospects o 
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said society, I was told by the clergyman, that str Aundretl dodlure 
would educate a beneficiary for the holy work, and that each one so 
educated, would, on a moderate calculation, become instrumental in 
the salvation of two Aundred souls, who would otherwise be. eternally 
damned. The question was then solemnly urged by the clericai 
beggar, whether I would incur the awful guilt of refusing to co- 
operate in this great work. My daughter then raised her voice, and 
said that “ Father was so cold-hearted, he did not feel any concern 
for poor, perishing siners.”” But as soon as the clamour had sub- 
sided, so that I could be distinctly heard, I answered in my own 
defence, in nearly the following words: 

“ You ask me, sir, if Iam prepared to run the risk of refusing 
to join with you in the great work of saving souls from eternal 
damnation? To which I answer, that 7/I had the same views of the 
subject that you frofess to have, I would not refuse for all the honor 
and riches of the world. I would not only give the trifling sum 
which you crave, but I would sell all that I possess, and devote the 
avails to that object. If I withheld one dollar more than what press- 
ing necessity demanded for my present wants, I should consider my 
guilt unpardonable. Those men, whoever they may be, who hoard 
up money—live in splendid houses—wear costly dress, and spend 
their money for what stern necessity does not demand to make them 
barely comfortable, and yet believe that an immortal soul may be 
saved for three dollars, are not the disciples of Christ. But I do not 
discover that my neighbours, who profess to believe with you, are 
any less expensive in their buildings, furniture, carriages, clothing 
&c. than I am. 

“ Just cast your eye out at this window, sir, if you please, and see 
the princely mansions in which they dwell. You will notice the ex- 
travagant cost for building fences round the front yards, and for 
paving and ornamenting the walks in each direction; and then judge 
whether these men, with all their orthodoxy, are not as deep in the 
mud, as 1 am in the mire, in relation to this great work. But, sir, I 
will come nearer home. Now, to say nothing about your elegant 
watch establishment, which would command cash enough to save 
three ov four souls, leaving you the watch, which might be just as 
well suspended by a piece of ribbon, I ask you, sir, to look at my 
daughter, who is_all alive to your soul-saving cause. Would not her 
rings, ear jewels, and veil, fetch enough to save, at least, Ave souls 
from eternal damnation? And yet you consider her on perfectly safe 
ground, since she is ready to co-operate with you, in begging for 
my money! No,sir; I should be guilty in the sight of my Saviour, 
if I did not firmly oppose such God-dishonoring schemes.” I should 
have proceeded faither, but my daughter had darted out of the room, 
and the young priest, so far from being attentive, had repaired to 
the glass, and was carefully adjusting his fine col/ar, and brushing 
up his foretof, in a style becoming a “ Philadelphia lawyer.”” He 
muttered over a few apologies for his prodigal sisters in the faith 
fof Calvin; ] but they came with an ill grace from one, whose very 
appearance indicated pride and extravagance. 
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I am astonished at the stupidity of men and women around us. 
Can they believe in the Popish notion of saving a soul for three 
dollars, or any number of dollars! Blasphemous pretension !— 
Literally making merchandise of immortal beings. For my children’s, 
for my country’s sake, I shudder at the thought. A FATHER. 


}— 
Exrractr From * Lacon’—sy Rev. C. C. Corton. 


Christianity has been emphatically termed the social religion, and 
Society is the proper sphere of all its duties, as the ecliptic is of the 
sun. Society is a sphere that demands all our energies, and deserves 
ull that it demands. He, therefore, that retires to cells and to ca- 
verns, to stripes and to famine, to court a more arduous conflict, and 
to win a richer crown, is doubly deceived—the conflict is less, the 
reward is nothing. He may indeed win a race, if he can be admitted 
to have done so, who had zo competitors, because he chose to run 
alone; but he will be entitled to no prize, because he ran out of the 
course. “ ]V¥ho hath required this at your hands?’ This single ques- 
tion ought to have made the ascetic pause, before he weaved his 
horse-hair, or platted his thong. Alas! how has the social and cheer- 
ful spirit of christianity been perverted by fools at one time and by 
knaves at another; by the self-tormentors of the cell, or the all- 
tormentors of the conclave. In this enlightened age, we despise 
perhaps the absurdities of the one, and the atrocities of the other. 
The day is gone by, when saints could post to paradise by the smack 
of their own whip, as if virtue, like beauty, were only skin deep, 
and devotion, like a top, could not be kept up, but by flogging ; as 
though the joys of heaven, like the comforts of an inn, required to 
be heightened by the privations of the journey, and the ruggedness 
of the road. But after we have laughed at these things, let us look 
a little seriously at ourselves. Are there no other words ending in 
ism, that are now creating as many self-tormentors as Catholicism 
has lost? Are there no protestants who are their own hopes? and 
are there no dissenters from truth, as well as from error? Are there 
none whom Calvin has placed upon a spiritual pinnacle far more 
giddy and aspiring than the marble pillar of St. Simeon? and are 
there none whom he torments with the scorpion-stings of a despair 
ten times more horrible than the whips of St. Dominic? who have 
perhaps escaped the melancholy of madness, only by exchanging it 
for the presumption of pride—denying that eternal mercy to others, 
of which they themselves also once despaired, as though that were 
a fountain that thirst could diminish, or number exhaust ? 





Always be ready to do an act of kindness, when you can do it 
consistently with all your other obligations. And always do it cheer- 
fully, gladly, without a wry face or an apology. But let those you 
oblige see and feel that you take delight in serving them. This will 
make you many friends—-manv who will be ever ready to oblige you 
mn turn. Chr Fel 
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We have received the first number of a work bearing the above 
title, edited by Rev. John Samuel Thompson. It will be published 
monthly at Utica, (N. Y.) in numbers containing 32 pages, octavo, 
at ‘wo dollars per annum, payable half yearly in advance. 

This work * is designed as a select commentary, consisting of a 
copious introduction, a harmony of the evangelists, and notes, com- 
ments, or dissertations on all important and obscure passages of the 
New Testament.” 

A work of the above description is certainly called for by the 
growing denomination of which the publisher is a member; and 
from the known talents and high literary attainments of Mr. Thomp- 
son, he is eminently qualified to discharge the duties of his under- 
taking with honor to himself and to the Christian name. 








Supreme and universal light ! 
Fountain of reason! judge of right! 
Parent of good! whose blessings flow 
On all above, and all below: 


Without whose kind, directing ray, 
In everlasting night we stray, 
From passion still to passion toss’d, 
And in a maze of error lost. 


Assist us, Lord ! to act, to be 

What thy all-holy laws decree; 
Worthy that intellectual flame, 

Which from thy breathing spirit cames 


May our expanded souls disclaim 
The narrow view, the selfish aim: 
And with a christian zeal embrace 
Whate’er is friendly to our race. 


O Father! grace and virtue grant; 

No more we wish, no more we want; 

To know, to serve thee, and to love, 

Is peace below, is bliss above. Henry Moone. 


NOTICE. 

Agents and others who have omitted to pay for this paper, are 
respectfully informed, that two numbers more will complete the 
volume ; and that it is desirable to balance, at least, its pecuniary 
concerns, at the termination of the year. 

Pleasure, says Dr. Johnson, is seldom found where it is sought. 
Our brightest blazes of gladness are commonly kindled by unex- 
pected sparks. The flowers which scatter thelr odours, from time ta 
time, in the paths of life, grow up, without culture, from seeds 
sown by chance. 
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